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of man and the insistence on living one's life in full, there was
the Buddhistic teaching of the vanity and the illusoriness of
life, and we find already the influence of it in the interpretation
of the Srutis given in the Brahma Sutras. It is interesting to
note how the Brahma Sutras explains away the verse of the Isha
Upanishad. It says that that injunction for doing work is a
general remark, and does not mean that the Brahman-knower
should do works. But as the context shows that the injunction
refers to the enlightened, the next Sutra gives another explana-
tion that it is meant only to glorify knowledge (B.S. III. 4. 13,
14). Shankara afterwards took up this ingenious method of
explaining away the works of a liberated man. The Gita saw
the danger of this tendency and sought to find a sound philo-
sophical basis for the activities of a spirituaFand liberated man,
and that it found in its great conception of the Purushottama.
The Gita showed that "in the spiritual domain there is possible
not only the discovery of the self and spirit, but the discovery of
the uplifting and guiding light of spiritual consciousness and
the power of the spirit, a spiritual way of knowledge, a spiritual
way of action." It is probable that this teaching of the Gita
largely influenced Mahayanist Buddhism; previously the Bud-
dhist ideal of a liberated man was a life like that of a rhinoceros
wandering in the forest; under the influence of the Qita the
ideal became that of compassionate action and social service.
It was this ideal which was taken up later by the Christian
missionaries who, in their turn, have greatly influenced modern.
India where an attempt has been made to combine spirituality
with social service.

The period that followed in India after the promulgation
of the teaching of the Gita was "the-most splendid, sumptuous
and imposing millennium of Indian culture." Kalidasa is the
great representative poet of this age ; his writings and those of
his contemporaries give us the picture of "a high culture, a
rich intellectuality, a great and ordered society with an opulent
religious, aesthetic, ethical, economic, political and vital acti-
vity, a many-sided development, a plentiful life-movement."
Then followed a decline in the vitality of the Indian people,
and the philosophical teaching of the Buddhists emphasising
the illusoriness of the world began to tell on their minds.
People were turning more and more to the life of the mendicant
and the sannyasi. A situation arose similar to that in which
the Gita was written, and a similar attempt was made to meet
the situation. We find an evidence of this in the voluminous
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